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    Women in India:

    How Much Have Their Lives Changed Since Independence?

· The role of women in India needs to be carefully described within the Indian context.

· Some Indian wives have been victimized in dowry deaths and bride burnings.

· Indian women are increasing their presence in politics, law, medicine, business and other public roles.

Performance Objectives

· Students will be able to identify the characteristics of traditional Indian female roles.

· Students will be able to explore examples of abuse to women in contemporary India.

· Students will be able to decide if women's lives have changed in modem India.

Teacher Background
Women in India continue to play traditional roles even while changes are occurring. Many of the ancient attitudes about women can be traced back to the Vedas and other texts. Although women realize that the circumstances of their lives are changing, many continue to abide by these values, feeling it gives substance and structure to their lives. 7his tends to be truer among women in rural areas than among urban women. However, even urban women usually welcome arranged marriages and wait to move up the hierarchy in their husband's household. Educated women are making more and more unilateral choices but among the educated it is accepted that it is appropriate for the family to select a mate rather then encourage 1ove matches. 

Probably the most publicized aspect of women's lives in India today are the two issues of 'bride burning and the recurrence of sati (sutee). 7he government has reacted quickly to these problems and has been decisive in prosecuting and punishing the wrong‑doers. However, many women's groups feel the government can be even more speedy in its actions and these women continue to bring us issues of bride burning in the press and on Indian YV. 7he last issue is sex selection among those who can afford tests to determine the sex of the unborn foetus. Many feminists, both in India and throughout the world, register strong indignation at this practice and cite the lower female birth rate in India.

In discussing the issue of the role women play in modern India as well as their importance in the entire social and political scheme, it is important that the teacher take a more leveraged point of view in the classroom. It is very easy (and somewhat biased) to develop the picture of abuse toward women as exemplified by dowry deaths and female infanticide. However, on a deeper and more significant level, it is important to examine sex ratios throughout India to see how a female baby is regarded and treated. These figures show that female babies can be systematically "overlooked' during the crucial primary years of their lives. In rural areas it is more likely that boy children will be taken to see the doctor if there is illness. After all, in rural areas a doctor's visit means that both parents must lose two to three days work (and wages) because the doctors are only in towns and rural women do not travel alone through the countryside. It is also more likely that boy children receive a large portion of food or milk Sex ratios in all the states overwhelmingly indicate that male children outnumber female children although the number of female children born is greater than the number of male children. It is also interesting to note schooling figures among young males and young females In rural districts, females are kept in the house to assist the women with their endless round of chores while male children are given greater opportunity to attend school.

It is important to note that these two lessons show many aspects of women's lives, although it is not all-inclusive. Many of these materials can be used in other lessons or changed in placement. It is important to remember that the women's issues here are not all‑inclusive nor the most significant. Women’s issues change depending on caste, class, location, economic background, etc. In dealing with women in India today, as with women throughout the world, it is important to note that many issues are occurring concurrently as women change their lives.
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SPRINGBOARD

· You are to be interviewed regarding the current status of women in the United States. 

What would you state as major victories for women? Why did you make that choice? Explain. What major failures are there? Explain. 

Do you think women around the world have made the same gains? Explain.

PROCEDURE

· Many attitudes about women go back centuries in a culture.

Distribute Worksheet 1: Ancient Attitudes Toward Women
Allow students time to read worksheet and complete exercise.

What did you learn from this reading? What is your reaction to these attitudes? If you were a woman in this society, how would you feel? Do we have similar attitudes in our culture? Give examples. How do you think these attitudes can limit women's potential? Which reading do you agree with? Why? Explain.

Distribute Worksheet 2: The Interview

Teacher (or student) will read story aloud. Students will work in dyads or triads to complete exercise.

How does this story show attitudes toward women "in action?" How would most women in the West react to this situation? Do you agree with the husband's point of view? The wife's point of view? Explain.

· Today there are larger issues facing women in India.

Distribute Worksheet 3: May You be the Mother of a Hundred Sons and

Worksheet 4: ... A Dowry Buys Death (Optional)
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Divide class into four groups. Each group will read one of the selections. 7he readings have Roman numerals. Teacher will "debrief class" with a graphic organizer, each group reporting out on the women's issue they have read about.

Contemporary Issues for Indian Women

	Issue
	Example
	Outcome
	Reaction

	“Bride Burning
	
	
	

	Dowry Abuses
	
	
	

	Sati
	
	
	

	Female Infanticide
	
	
	

	“Sex Tests”
	
	
	


How much have women's lives changed since Indian independence?

Summary/Application

· In America, we use the expression, "You've come a long way, baby" to talk about changes in women's lives.

Distribute Worksheet 5: Indian Village Women Fight State, Husbands to Ban Liquor. Women in India find many obstacles stopping the improvement of their condition.

Write a paragraph describing some of the issues facing women and develop a plan to address and redress one of these issues.

Alternate Strategies

· Students could write an essay describing the ideal role of men and women in modem marriage. They could compile articles from the newspapers or magazines depicting changing sex roles for the contemporary female. If possible, students can gather modem "women's magazines" from India to show. how many women in India are leading the fight for change in their roles.

· Students can research modem India literature, focusing on the writings of young women and how they see their roles in contemporary India.
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Women in India: How Much Have Their Lives Changed Since Independence?

Worksheet 1: Ancient Attitudes Toward Women 

(Adapted from “Men Were Masters," The Times of India, Sunday Supplement, July 24, 1988.)

Indians will often explain their attitude and treatment of women through the religious texts and in the examples of heroes and heroines from ancient literature. The following is an excerpt from a 1988 article in the Times of India which was entitled "Men were Masters."

... 7he Indo‑Aryans established a social system in which the father, instead of the mother, became the head of thefami~y‑ 7he mother continued to be necessary and important... but she had no independence. She came to perform her duties as wife, mother and housekeeper within a framework that had been prepared in advance by the patriarch.

Women were obliged to abide by the laws which had been made by men ... Vedic society was very largely a society of males, not a society of people. Women could be admired and respected, no doubt, but such admiration or respect depended on men and could not be demanded by women in their own right. No women could live or work for her own sake.

All women had to marry and bear children, particularly male, to achieve fulfillment.. 7he ancient texts are full of prayers for the birth of a son ... There is a hymn which says, 'May we possess a family of males. ' 7here is no hymn in any of the ancient prayers for the birth of a daughter. On the contrary, there are prayers and ceremonies which seek to prevent the birth of a daughter. In one of the ancient texts, a king who had 100 wives and no sons and who longed or a son is told: '7he son is the boat of salvation, a light in the highest heaven. A wife is a comrade but a daughter is a misery.

The Laws of Manu state:

Her father protects her in childhood, 


Her husband protects her in youth, 

Her sons protect her in old age –

A women does not deserve independence.

It continues to state:

She should always be cheerful,
 

In season aid out of season,

                                                             and ski1lful in her domestic duties,

                    her lord, who wed her with the sacred rites,

With her household vessels well cleaned,

ever gives happiness to his wife




and her hand tight on the purse strings... 

both here and in the other world.

Though he be uncouth and prone to pleasure,

              though he has no good points at all,

         the virtuous wife should ever

worship her lord as a god.

The ideal of the suffering wife and mother is enshrined in classical Indian literature. Sita, from the Ramayana, serves as the role model for this value. She never questioned her husband Ram and remained loyal to him even though he required her to go through an ordeal by fire and later banished her to the forest when she was pregnant with his twin sons. She is suppose to have said:

Do thou tell the king (Rama) that he is still my last refuge. I do not care for this body as for his good name. For a woman, her husband is her god, her friend, her mentor, there his work should he done even at the cost of her life.
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However, there is another point of view. Read the story of the woman who has wisdom and learn how she rules her household while her husband obeys her instructions:

In the village lived a Muslim named Akbar. He was very poor. He bought wood, sold it to the bazaar, and bought grain which his wife would grind. Then he ate. Daily he did his work this way. One day a king named Akbar passed by and asked him, 'Who are you and what is your name? Tell me.”

He answered, "I am a Muslim and my name is Akbar.'

When the king heard this he became very angry and returned to his house. In the evening he said to his wife, 'My name is Akbar and I rule the kingdom. But I met a woodcutter and his name is also Akbar. What is the meaning of this?"

His wife replied, *His wife is slovenly. Because of this he has many troubles."

The king responded, "I am going to send you to his house: you are not slovenly."

When the king saw the woodcutter, he said, 'I will give you my wife and I will take your wife.' The king's wife went with the woodcutter. When she arrived at the house she saw the problem. The house was very dirty and broken everywhere. She began cleaning it immediately and cleaned until the woodcutter returned. Then she ground the grain and cooked it, keeping some food aside as she thought, *In the morning he can go quickly to cut wood. He can take his breakfast and bring back more wood."

In the morning she gave him the food. He asked if she had eaten. She replied, *I ate, but a little food was left over, so I put it aside." The woodcutter cut more wood than ever before, sold it in the bazaar and made more money. He bought grain with the money, his wife fed him, he got stronger, cut more wood, until he cut twice as much per day than before. After many days, his wife had saved two or four rupees and said, 'Buy a buffalo and put two bundles on it. You carry one bundle.”

So he bought a buffalo and took it with him every day. Eventually he saved 20 or 25 rupees, so he bought a bullock cart and again doubled his daily income. The he stopped selling wood in the market and asked his wife what he should do.

"Make a pile of wood and when someone needs it, you can give it.” When he had gathered two or four piles, an enemy set fire to the wood. From the wood came a great pile of gold. Seeing this, his wife said, 'Look at how much gold we now have. Go to the king and ask him to give us land somewhere and build a house there."

So he went to the king and asked him, *Sir, give us a place where we can make a house. ' The king gave the necessary order and he made a fine brick house. One day his wife said, 'Today invite the king.”

So he went to the king and said, "Here is an invitation to our house.”

The king said, "I will come with all my subjects. If you can feed everyone then I win accept your invitation. Otherwise not. "

The woodcutter replied, ‑I will feed all the people.

The king thought, "Where will he get enough food to feed everyone?" But he accepted the woodcutter's invitation. That evening everyone came. The woodcutter fed them all.

Then the king himself came to eat and the wife said, "Tell me, is this women slovenly or not?”

The king said, *Yes that women was very slovenly. Since she came to my house, I have lost thousands of rupees.” Then he added, “If the woman of the house is slovenly, even the food becomes bad. If the woman of the house is ordered by Lakshmi (goddess of wealth and prosperity), there is no lack."

Exercise:

1. How does the first reading characterize the traditional role of women in India?

2. How does the second reading agree or disagree with the first reading?

3. Where do they differ in the attitude toward women? Explain.
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Worksheet 2: The Interview: A Story by Ruth Prawer Jhabvala

(Adapted from Stories from The New Yorker, New York: William & Morrow & Co.)

7he narrator of this story is a young Indian man who belongs to a typical urban Indian family. Marriages in India are generally arranged for young people, who, after marrying, live with the husband's parents. In this highly traditional society, women are taught to be subservient to men, and women's roles outside the home are few. Within the home, the mother or the wife of the oldest son dominates the extended family, supervising the cooking, making the decisions, and keeping the keys.

...I spent much more time than usual over myself that morning ... My sister‑in‑law and wife watching me, my sister‑in‑law smiling and resting one hand on her hip and my wife only looking anxious. All night she had been whispering to me, saying, *Get this job and take me away to live somewhere alone ‑ only you and I and the children." I had answered, “Yes,” because I wanted to go to sleep. . I don't know where and why she had taken this notion that we should go and live alone.

...I sat on the floor and my sister‑in‑law brought me my food on a tray. It may sound strange that my sister‑in‑law, not my wife, should serve me, but it is so in our house. It used to be my mother who brought me my food, even after I was married; she would never allow my wife to do this for me, though my wife wanted to very much. Then, when my mother got so old, my sister‑in‑law began to serve me. I know that my wife feels deeply hurt by this, but she doesn't dare say anything. My mother doesn't really notice things anymore ‑ most of the time she sits in the comer by the family trunk and folds and strokes her pieces of cloth. Nobody else is allowed to touch them, and once, I remember, there was a great quarrel because my wife had taken one of them to make a dress for our child. My mother shouted at her (but then she never liked my wife) and my wife was very much afraid and cried and tried to excuse herself I hit her across the face, not very hard but not because I wanted to, but only to satisfy my mother.

I have found that women are usually kind to me. I think they realize I am a sensitive person and that therefore I must be treated gently. My mother has always treated my very gently. I am her youngest child, and I am 15 years younger than my brother who is next to me ... Right from childhood I have been a person who needs a lot of peace and rest, and my food, too, has to be more delicate than that of other people. I have often tried to explain this to my wife, but she is not very intelligent, she doesn't seem to understand.

Now my wife was watching me while I ate. She was squatting on the floor, washing our youngest baby. She was anxious I should get this job. I cannot imagine why she wanted us to go and live alone, when she know it was not possible and would never be.

But even if it were possible, I would not like it. I cannot leave my mother and I do not think I want to live away from my sister‑in‑law ... My wife is not beautiful at all. I was very disappointed in her when they first married me to her. But I don't think anybody else in our house likes her. My sister‑in‑law always calls her "that beauty,” and she makes her do all the most difficult household chores. She shouts at her and abuses her, which is not right because my wife has never done anything to her and always treats her with respect. But I cannot interfere in their quarrels‑

Exercise:

Rewrite this small story segment from the point‑of‑view of the wife.
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Worksheet 3: May You Be the Mother of a Hundred Sons
(Selections from Chapter 3: "Flames: A Bride Burning and a Sati;" Chapter 5: "No More Little Girls;" and "Female Infanticide Among the Poor of Tamil Nadu and Sex‑Selective Abortion Among the Rich of Bombay", May You Be the Mother of a Hundred Sons.‑ A Journey Among the Women of India, Elisabeth Bumiller, New York: Random House Inc., 1990. Reprinted by permission.)

Flames: A Bride Burning and a Sati

I. ... What follows is the story of two Indian women, Surinder Kaur and Roop Kanwar, both of them victims of fire and Hindu tradition. One of them is lucky to be alive, the other is dead. Surinder Kaur is a Sikh, illiterate, the mother of two, from a working‑class neighborhood on the outskirts of Delhi. In 1983 she almost burned to death in her own home and accused her husband and sister‑in‑law of setting her on fire deliberately. She lived to tell the story‑

On August 12, 1983, Surinder Kaur, the 30 year old wife of a scooter‑cab driver, was doused with kerosene and set on fire. The burning occurred at her home, in a small dark entranceway leading from her front door to the inner courtyard. She ran screaming out into the street, her clothes on fire, and threw herself into a pool of water collected from heavy rains. Her husband drove her to a near‑by hospital where she was admitted with bums over 60% of her body. Remarkably, she lived but would have deep, permanent scars on her legs, arms, neck, stomach and back.

Surinder claimed that her husband and sister‑in‑law had tried to bum her to death. They were angry, she said, that she had not brought more dowry to the marriage. "My husband was holding my hair, and my sister‑in‑law poured the kerosene on me, " she told me angrily. Then her husband guarded the door whiJe her sister‑in‑law lit the match. Based on this account, the police charged her husband with assault and her sister‑in‑law with attempted murder. The case has been in the courts for years. But the husband and sister‑in‑law maintained that Surinder's bums were self‑inflicted and that she had framed them as a revenge for her unhappiness in the house.

II. 
On Sept. 4, 1987, under a blazing sun in the village of Deorala, Roop Kanwar, an 18 year old widow of an unemployed college graduate, was burned alive on her husband's funeral pyre ... the young girl, who had been married only 7 months, deliberately committed sati. Kanwar sat calmly on the pyre with her husband's head in her lap chanting Hindu prayers and showering blessings on the crowd as hundreds, perhaps thousands, of villagers watched. They tried to dissuade her, they said, but God had called her and she would not listen.

Urban women's groups, stunned by the first successful sati in many years ... said that no educated woman would choose such a gruesome way to die for a man she hardly knew. Roop Kanwar was forced, they said, or drugged with opium. Whatever the truth, the dusty little mound where she died became a place of religious pilgrimage. More than 500,000 people, including leading political figures, came to worship there in the first two weeks after the event. Roop Kanwar became a goddess, revered for her courage, and funds were collected to build a temple in her honor on the site.

The question kept appearing ‑ was Roop willing to die...More importantly, the crowds that attended the ceremony when thousands of women came to see Roop's silver and scarlet shawl draped over the ashes. A huge amount of money was donated to build a sati temple. In the weeks that followed ... this event came to be seen among India's urban and educated elite as a national disgrace ... Under increasing pressure, the police finally arrested Roop Kanwar's fkther‑in‑law and five other members of his family...Me charge was abetment to suicide, not murder...Three months after Roop Kanwar's death, the Indian Parliament passed a tougher law banning sati, which some feminists argued was not really needed; an adequate law existed, and both murder and suicide were already illegal. But the government had to do something. The fact remained that in India in 1987, hundreds, if not thousands of people had stood and watched a young girl die. Why did not one person try to help?
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No More Little GirlsÑ Female Infanticide Among the Poor of Tamil Nadu

III. 
In the village of Belukkurichi in southern India, I learned families sometimes poisoned their newborn daughters. In August, 1987, I meet four couples, all poor farm laborers, who told me that the hardships of their lives and the astronomical expense of marrying off daughters had forced them to murder their infant girls. "I don't feel sorry for what I have done, * said one of the young women. " Actually, I think I have done the right thing. Why should a child suffer like me?"

The four couples described the practice as not uncommon in the area. No one knew for certain, however, how prevalent female infanticide really was. Certainly it was not the custom of the majority. But the phenomenon was sufficiently widespread so that government‑employed midwives who lived in the area told me they feared for a newborn's life if it was so unfortunate as to be the third or fourth girl bom into a family of poor farm workers. Such a family could not possibly afford the price of another girl's dowry ... The birth of a daughter had become a devastating blow, one that a family believed could threaten its survival. At best, a family saw a daughter as an investment with little return. She would never earn as much in the fields as a son, and her small contribution from day labor would end when she left the family for marriage. To some of the villagers in the valley, "putting a child to sleep," as it was sometimes called, seemed their only choice.

In June, 1986, India Today published an explosive cover story, "Born to Die," which estimated that 6,000 female babies had been poisoned to death during the preceding 10 years in a district in Tamil Nadu. People were stunned by the India Today story, although perhaps they should not have been. After all, neglect of girl babies was commonplace. Studies have consistently shown that girl babies in India are denied the same medical care and food that boy babies receive. They also suffer more from severe malnutrition. In India, the belief was that boy babies should want for nothing. They should be fed when they howl, be handled and coddled by everyone in sight and when ill be surrounded by acute feminine anxiety ... India is one of the few nations in the world where men outnumber women, and where the ratio of women to men had declines since the turn of the century. By 1981, there were 933 women for every 1,000 men.

Sex-Selective Abortion Among the Rich in Bombay

IV. 
600 miles from rural Tamil Nadu, Bombay rises up on the other side of India. It didn't surprise me that Bombay had become, by the mid‑1980's, the center of two new medical techniques used by the city's business class to avoid the birth of unwanted daughters. They could be recognized as either amniocentesis or chorionic villus sampling, two prenatal tests developed for the detection of genetic abnormalities in a fetus.  In Bombay, however, the tests were most often used to determine under the gender of an unborn child ... In India, between the years 1987 and 10‑82, estimates put the number of abortions of female fetuses after the 'sex test" at 78,000‑the majority of Bombay's private gynecologists (94 %) conducted the test solely to determine the sex of the child.

One year before the state legislature banned the tests, I found Assumpta D'Sylva, a 31 year old Bombay housewife, quietly waiting for her "sex test." She already had two daughters, and if the child she was carrying turned out to be a female, she would have an abortion. It wasn't that she and her husband couldn't afford another girl. She simply wanted a boy.

“Our society makes you feel bad if you don't have a son," she told me before the doctor called her in. "Especially when I go out for parties, people ask how many children. When I say two girls, they say, 'too bad, no boys.' And I feel very bad." When I told her it was the male who determined the sex of the child, she said she knew that but she still feels it is her fault. Her husband remained neutral but said, "You feel looked down upon if you have two or three girls."

In any case, "Why shouldn't I have what I want?” was the refrain I heard all week in doctor's offices throughout Bombay. One doctor said, "Unless the attitude of the whole Asian community changes, when a male issue in the family is a must, we as scientists can help out the poor mother who year after year produces a baby until a boy is born ... I'm not very happy about it. But you have to think the child is not wanted."
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Worksheet 4: For Many Brides in India, a Dowry Buys Death

(Edward A. Gargan, New York Tmtes, December 30, 1993, 0 1993 by The New York Times Company. Reprinted with permission.)

(This worksheet can be used as an optional reading in conjunction with the earlier material related to dowry deaths.)

BANGALoRE, India ‑ A few days ago, the police arrested Nagavani's husband, it came none too soon: she's still alive.

"My husband wanted a house in his name," she began whispering. *He wanted a 30,000‑rupee scooter,” worth about $1000. “He said if I did not give him this, he would take me to the top of the building and push me down. He beat me. He hit me on the back. He used to poke me with a needle on my back. He kept saying, I am an engineer and we must have lots of things. Last night they arrested by husband for dowry harassment."

The experience of Miss Nagavani is increasingly common. Despite a 32 year‑old statute banning dowries ‑the money and gifts given by a bride parents to the groom ‑ the practice has now spread among untouchables, who never traditionally gave dowries, and, with a vengeance, among the growing middle class ... And with the spread of the practice has come a rapid rise in the killing of women for not providing dowries that are opulent enough, that are in the eyes of the husband and his family too meager for their status and needs.

Here in India's Silicon Valley, a growing city of high tech, computer enthusiasts and a newly entrenched middle class, dowry abuse has reached epidemic proportions. In the first two months of 1993, the months for which records are available, 161 cases of dowry abuse, including death, were turned over to the city's detectives. In 1992, 4,785 women were killed by their husbands for not having provided adequate dowries, according to the Government statistics. By the last day of 1992, 146 men were awaiting trial in the Delhi High Court for killing or abusing their
 wives in dowry‑related cases. “There is nothing wrong with giving something to a daughter when she gets married, but when it becomes a condition of marriage, that is wrong. And now it is used as an excuse to abuse women."

Mohandas K. Gandhi condemned the giving and receiving of dowries as he led India toward independence. For Gandhi, the quest for political freedom was bound up in what he saw as the need to transform the Indian soul. Part of that struggle in Gandhi's eyes included abolishing the dowry.

"A strong public opinion should be created in condemnation of the degrading practice of dowry, and young men who soil their fingers with such ill‑gotten gold should be excommunicated from society,* Gandhi wrote. "The

system has to go. Marriage must cease to be a matter of arrangement made by parents for money.

"After Gandhi's admonitions, the new Indian Government passed the Dowry Prohibition Act, which was intended to do just that but which has been ignored by rich and poor alike, by Government ministers and street sweepers, lawyers and computer engineers. In the marriage pages of The Times of India on Sundays, pages of classified advertisements by families looking for husbands for their daughters or wives for their sons, the code words that indicate the need for a dowry are "decent marriage." And most of the advertisements are for a decent marriage.

“Indian society is basically dishonest in itself,” said Ravi Nair, the director of the South Asian Human Rights Documentation Center. " It says it puts a premium of spirituality. But it's really materialistic to the core. It cannot actually come to grips with what it says and what it does. And it takes it out on the weakest link of society, and that's women. It's the easiest ounce to extract."

Donna Fernandes, another volunteer with Vimochana, flipped through a thick folder in the bookstore that the group runs. “All these are dowry deaths and dowry‑related cases," she said ... “Here's a case," she continued. "He's a lawyer. He killed her and put her in a gunnysack and dumped her in a lake. He was acquitted. He{s a lawyer and he used his influence to get off.”
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*Men feel they have a right to strike women," Ms. Fernandes said. "The law hardly works, the police hardly work. In India, I think the kind of inequalities in the relationship between men and women are more visible and more deep than elsewhere. Almost every day a woman is killed."

Bharati, now 23, married a junior manager in a Government‑run corporation, a marriage that seemed good both to her and her parents.

"We gave them checks before the marriage, and then a lot of other things, stainless steel vessels, silk saris, gold, some silver," said Murti, the woman's father. "The total was more than one lakh," 10,000 rupees, about $3,225. "Then he said the amount given was below his status. When Bharati came to visit us, he refused to take her back until we gave him more money. Bharati is now living with us."

But Mr. Murti maintained that his problems were not with the dowry system, but with his daughter. "Girl children are a big headache, a big problem,”  he said. "Why this trouble? If we don't give birth to girl children, we wouldn't have these problems. What flows out of our eyes is not just tears, but blood."

Then, to no one in particular, he lamented, “Who should we get her married to? Who can I trust? We do the best we can for our daughters. We find a man who can earn money for them. We send them with enough to set up a household. What more is expected? What is wrong? Is giving her in marriage wrong? Giving things is wrong?"

Ms. Bushin, the volunteer from Vimochana, said Mr. Murti's attitude was quite prevalent and led to much of the violence committed against women. "For them," she said, "girls are a responsibility. They want to get rid of them.”

Miss Nagavabi, a slight women whose husband had just been arrested, shook her head slowly at her plight.

'My husband had a very good degree," she said. "When we got married, he said he didn't want anything. Then he changed completely. Even at our wedding he tore the tali," the ritual thread tying the couple together that symbolizes their unity and marks the act of marriage. "My family wanted to arrest him then. But my relatives said let's give him a chance. Then he said, Oh, I didn't give anything," she said. "Now I'm living with my parents. I can't go back. No chance. Many times he has said he will not hit me again. But I don't believe it will not happen again.”
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Worksheet 5: Indian Village Women Fight State, Husbands to Ban Liquor

(Molly Moore, 7he Washington Post, Sunday, December 19, 1993. (1993 The Washington Post. Reprinted with permission.)

Hyderabad, India ‑ The odds seemed overwhelming from the start: poor, illiterate village women taking on one of India's most powerful political lobbies and generations of rigid social codes.

But in a campaign hailed by many as India's first major grass‑roots women's movement, some of this country's most destitute women have forced a large Indian state to ban the sale of cheap, government‑produced liquor.

Women in hundreds of rural villages campaigned for 18 months to force the southern state of Andhra Pradesh to ban liquor this fall. To do so, they battled the government liquor industry ‑ and, in many cases, their own husbands. The women protested that the cheap liquor helped prompt men to squander their meager salaries on booze and beat their wives and children.

The anti‑liquor movement has spread through a third of India's states and, even more significant, has emboldened tens of thousands of the country's most vulnerable women to launch a cultural revolution in the toughest bastion of all ‑ their own homes, standing up to domineering, abusive husbands.

'It is a victory with a very visible result: improvements in the lives of these rural women," said Ranjana Kumari, general secretary of the All India Women's Vigilance Committee, one of the women's rights groups that helped spur the movement. 'It has given confidence and strength to women who never before had it. "

Sociologists have labeled the protest movement a major breakthrough for women's empowerment in a nation where women ‑ particularly poor, rural women ‑ are among the most repressed in the world.

"This is the first time there has been a movement led by rural women," said Ashis Nandy of New Delhi's Center for the Study of Developing Societies. "Previously, women's movements have been led mostly by women from the cities or the working class."

Success has not come easily. One women's leader allegedly was raped by thugs hired by local liquor contractors. Thousands of women have been clubbed by police attempting to quash demonstrations and the government has debated censoring the reading list of the literacy program credited with darting the anti‑liquor agitation‑

There has been more sobering fallout. In Andhra Pradesh, more than 50 men have died from drinking chemicals containing poisonous forms of alcohol in the two months since the state banned the sale of arrack, a liquor distilled from sugar cane that is commonly drunk in rural villages and urban slums.

The cheap alcohol was an issue over which thousands of women who had never entered public life before were willing to join protest movements," wrote Bharat Dogra, a columnist for the daily Hindustan Times. "They were willing to face police lathis [bamboo canes] as well as the various threats of the liquor contractors."

The protest began in a handful of villages where women in a government literacy program read a fictitious story about a young heroine who mobilized women in her village to close the local liquor shop where husbands passed their evenings spending their money on liquor rather than on food for their families.

Many of the women recognized themselves in the story, and for the first time began discussing the domestic violence that came with their husbands' drunkenness. Informal surveys indicate that as many as 90 percent of the men in some rural villages have serious alcohol problems and routinely beat their wives.

The village women began attacking liquor shops, pouring their booze into the streets and shaving the heads of men found drunk there. In some villages, women hung skirts outside liquor shops that refused to close. Groups of women owed drunken patrons, wrapped the skirts around them and paraded them through villages on donkeys in an effort to humiliate them.

In a nation beset with the conflicts of casts and religion, the movement also produced an unexpected boning among previously combative groups. United by a common cause, high caste and lower caste village women who previously never would have shared a meal overcame traditional prejudice to work side by side. In one village, when police tried to accuse Sikhs involved in the protest movement of being terrorists, Hindu villagers raced to their defense. In many areas, Hindus and Muslims jointly shut down liquor shops.

The government was a main target of the campaign. For several years, it has produced arrack to raise state funds, and has been responsible for a spread in the liquor's consumption. The clear alcohol, usually flavored with red chili pepper, was sold in small, plastic packets for the equivalent of about six to eight cents each, making it an affordable liquor for landless agricultural workers who earn about 40 cents a day.
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In October, Andhra Pradesh not only banned the government‑produced arrack, but also barred the sale of any liquor on the first of the month and Tuesdays, the traditional paydays for agricultural laborers. Districts in several other states have curtailed the sale of arrack and the protest rallies are continuing in about eight states.

Women's rights organizations say the protest campaign has spawned a far more important change in the daily lives of rural women, who traditionally are not allowed to voice dissent in their own households, much less interfere in the personal matters of other families. "Women are not only stopping the hands of their own husbands," Kumari said. "If they hear any unpleasant shouting or beatings, neighborhood women come together to stop it."

Men, facing pressure from their wives, children and neighbors, are "lying low," Kumari said. That is not the case with the powerful liquor lobby and government officials who say they have lost financially because of the movement. Andhra Pradesh officials say they have lost the state's second‑largest revenue producer with the arrack-​ban.

As a result, bootleg liquor sales have increases dramatically, often with the help of government officials. Last week, Andhra Pradesh's chief minister fired two cabinet ministers accused of involvement in illicit booze sales.

The government also is striking back in other ways, diluting the impact of the new prohibition laws by issuing permits for bars and shops that sell more expensive liquors. In the southern state of Tamil Nadu, the government allowed 5,000 higher‑priced liquor shops to open after it shut down thousands of stores selling the cheap country brew.

"At the moment we have a victory,* Kumari said. "But the governments are being very clever. This is only the first round."

Exercise:,

I. How does this news article differ from the ones previously read?

2. Why do you think these women have chosen alcohol as their starting point to fight men? Explain.
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  Focus Question        How Have Women In India Taken the Lead


  in Changing Their Status?

· Modern Indian women are seeking a greater role in determining their own lives as well as in participating in public policy issues.

· Rural women in India, through local self‑help organizations, are seeking to improve their own lives and the lives of their families.

Performance Objectives

· Students will be able to identify the ideas and the actions taken by modem Indian women in improving their status.

· Students will be able to examine and discuss the activities of rural self‑help organizations (SEWA) in changing the lives of women.

· Students will be able to evaluate the degree to which women in India have taken the lead in changing their status.


Teacher Background

As we know, women in India are facing multiple problems, like women around the world. However, Indian women, like their "sisters" appear unwilling to allow men to make decisions for their lives. Larger and more vocal groups of women are leading the charge in changing their status. Although educated women feel they face enormous prejudice in terms of establishing dual roles (career and family), they, like other women, are seeking solutions.

Women in India are making enormous strides, both in urban and rural areas Many Indian women are highly educated, more so than women in other developing areas. 7he vast middle class in India has been in the foreftont in encouraging women to make substantial changes in their lives. Indian women are always reminded that their country was led by a woman, Indira Gandhi, for 19 years. India has a larger percentage of professional women than any other democracy in the world. 7hese women, working closely with less educated women, are making changes, often at the grass roots level. It appears that now is the time for all the disparate groups in India to coalesce and forge a strong union of women educators and workers to improve the status of women in India.


Springboard

· Working with a neighbor, list three advances American women have made in the last twenty years. Students might focus on women's changes in: (a) politics, (b) self‑help groups, (c) health issues, (d) protest/violence.

Compare your list with those of another group. Now make a list of three problems which women face as the result of these advances.

Which do you think is more significant in women's lives, the advances or the problems these advances have caused? Explain your position with examples.
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Procedure

· Indian women, like other women, see the good and the bad effects of change in their status.

Distribute Worksheet 1: Contemporary Indian Women. Read selections aloud with the class.

-What is the point of view of Susheela Gopalan? 

-What is the point of view of Seeta? 

-Which do you agree with? Why? 

-How do you think these issues can be resolved?

· It is important to realize that many movements are occurring in India to help Indian women change their status. These movements are often initiated and supported primarily by women.

Distribute Worksheet 2: Technology Transfer, Grass Roots Solutions and Women's Self Employment

Students may work alone, with a partner or in groups to read and complete worksheet. Students should be instructed to outline three major issues in each of the areas: Technology Transfer, Grass Roots Solutions, Organizing Self‑Employed Women.

-Where has technology transfer failed Indian women? Why?

-Why can we look at the grass roots movement as an enormous success story for Indian women?

-To what degree has SEWA changed the lives of poor Indian women? 

-How will these changes impact on India in the long run?

-Based upon the experiences of women in other parts of the world, what areas would you suggest for                               SEWA to investigate next to help women improve their lives?

Summary/Application

· Women in leadership positions are fairly new both in the Western and non‑Western contemporary world. Many men and women are still reeling from the after effects of the "Feminine Revolution" and women find themselves espousing many different points of view.

Distribute Worksheet 3: The Leadership Gap
Allow students time to complete reading and exercise.

-"Feminism is built on equality. " What does this mean? 

‑ How can acceptance of this philosophy help change the status of women?
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How Have Women In India Taken the Lead in Changing Their Status?

Worksheet 1: Contemporary Indian Women

(Adapted from An Indian Source Book, Sudha Gogate, 1980, Unit 8, pp. 7)

Although marriage and raising a family are the roles usually associated with women in India, they are not the only options women have. There are more women doctors in India per capita than in the United States; more women members of Parliament and more women lawyers, It was India, not the United States, that had a woman Prime Minister for 19 years. 7his statement from Susheela Gapalan indicates how women can pursue roles in politics and balance their obligations to their families and to the larger society.

Women ought to be in politics, especially the wives of politicians. Only then they understand why their husbands cannot provide for them, why they go to jail, why they agitate.

Women should work for the welfare of their sex, because women are still backward and because they are the worse sufferers in almost any situation.

Being a woman is not a handicap in politics but certainly there are difficulties. A woman has to think of her children and the care of her home.

The presence of women in politics could be conducive to higher standards in political life. I have disagreed with Indira Gandhi on certain political issues but I feel that she achieved what Nehru (her father) with all his prestige could not ... I would say she raised the standards of political behavior, not lowered them.

On the other hand, there are women who believe that they pay too high a price when they change their status. Seeta believes that no woman is meant to live alone and would like to get married ‑ preferably to a lawyer. But she feels the chances of her getting married are practically nil since she is totally against the system of arranged marriages. Here is the story of Seeta.

*If I had the chance to relive the last eight years of my life, I would choose to be like a cow ‑ revered and inarticulate. I would get a minimum of education, be married to a suitable boy at the age of 16 and then sit home and produce children. * Seeta is 25 years old, independent, unmarried and a budding lawyer. The status of women may have changed on the surface, she feels, but it has brought more problems than privileges. "Look at my mother and her generation. My mother is perfectly happy doing nothing at all ‑ just wearing pretty sarees when she goes out with my father in the evening, or entertaining at home. *

Three years ago, while still at law school, Seeta was voted the smartest student in the college. Seft wore pants suits and maxis to college. Her beautiful black hair was loose and long and immaculately groomed. Her face was never without make‑up. Today, Seeta's appearance has not changed. But what has changed is her outlook on life. She still has the most fashionable clothes and the latest shades in cosmetics but she seldom uses them. Her career takes up most of her time leaving little time for socializing.

She should be really happy. But Seeta feels that all of these changes are superficial. "In India it is still a man’s world and a career woman, no matter how capable she is, is always left out and get no true recognition of her individuality. If a woman does well it is always attributed to other reasons such as social influence or feminine charm, never to her own intelligence. On paper a woman may have equal rights but Indian men firmly believe that women have no career role to play except as housewives.

Socially, there are problems too. It's practically unheard of for a wornan to go out alone. *Most men are scared of me because I am a lawyer," says Seeta. 'But others that I meet at parties try the same old line they would use on a silly 16-year-old country bumpkin so I just brush them off. Therefore, I'm rarely asked out on a date. A man will try to flirt with me but he will always marry someone who is conventional and docile. He is a hypocrite since he will never marry a career woman. "
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How Have Women In India Taken the Lead in Changing Their Status?

Worksheet 2: Technology Transfer, Grass Roots Solutions and Women's Self Employment (Adapted from "Women and Technology Transfer in India," Jecta Saxena, 77ES Magazine, Sept/Oct 1990, pp. 7‑10. Reprinted with permission TIES Magazine, Trenton State College, NJ)

1. Technology Transfer: In some cases the introduction of innovative technologies to assist women have not helped them in their drudgery. For example, solar cookers were introduced into some villages where women traditionally prepared their food early in the day to avoid the hot, noonday sun. The use of the solar cookers required the women to be out in the bright sunlight, a cooking strategy which defeated the original purpose. Other problems have been created when new technologies, like improved wood stoves, have been introduced alone rather than as part of changing a system. In many communities stoves are now lying in a state of disrepair because users have received neither adequate maintenance training nor support services. If technology training is to be successful, there must be decision making on the part of the users and those decisions must be based on the user's needs. Ibis includes education and training

In one agricultural area, women make up to 90 % of the total labor force and produce 44 % of all the food. Most of these women are employed as low‑skill menial laborers. When the Green Revolution came to India in the late sixties, bringing with it new technical means of agricultural production, women were excluded from training, partly because of traditional restrictions on women's education. Since many of the "supervisors" were Western or Western‑educated men, they were unable to interact with women who were restricted in this area. This mechanization has upgraded some previously "low level" jobs, making them interesting for men and further reducing the scope and potential for women's employment. This was true in "cottage industries" also, once predominately a female field. With the development of factories, women were further restricted because of poor education and the inaccessibility of the factory from the home ... In fact, the role and status of women has been eroded in several ways. Their lack of education as well as their exclusion from the process of stating their needs has eroded the status and role of women.

II. Grassroots Solutions: The picture is not entirely gloomy. A strong women's movement is gradually emerging in India. Since independence, the Indian government has established agencies for training women in vocations like handicrafts, carpet‑making, weaving, spice‑processing, embroidery and similar work. In this training, the contribution of voluntary self‑help groups is enormous. According to a researcher at WorIdwatch Institute, about 12,000 self‑help groups presently exist in India. The ideal example is the Self‑Employed Women's Association (SEWA) in Ahmedabad. This organization provides working capital, banking, legal and insurance services for its 20,000 plus members. SEWA also provides training and has established retail outlets and cooperatives for specialized crafts and trades.

III. Organizing Self-Employed Women for Self-Reliance: SEWA began in the city of Ahmedabad in the state of Gujarat. It operates primarily through the joint action of labor unions and cooperatives and its goal is to organize and create visibility for self‑employed women, enabling them to receive higher wages and to have control of their own income. SEWA has spread to six states and has reached a total of 40,000 women. Here are some profiles of women who have benefited from SEWA:

• A patchworker gets rags of textile mill waste from a private trader to stitch into quilt coven, using her own sewing machine, thread and labor. She is paid eight rupees per quilt cover and is able to stitch six of them a day.

• A junksmith buys scrap metal and waste from a scrap dealer to make crude pots, containers, and other household utility items. Working with primitive tools, she must hammer twenty or thirty times just to cut a hole in a metal sheet.

• A farm laborer works 8 to 10 hours a day to earn 10 rupees. Agricultural work provides income only for a few months of the year. Until the last decade, her family wove cloth in the off season.
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However, the growth of the textile industry in Ahmedabad too away much of the handloom weaver's market. Most of them have become farm laborers; some migrate to the city and make a living picking wastepaper from the streets.

Vendors and Hawkers

Manekchowk is the main vegetable market in Ahmedabad city. Vendors and hawkers have been selling there for the last three generations but as the city has grown, the square has become more crowded. In January, 1980, the city authorities decided to remove all vendors from the market. Hundreds of women were displaced from employment. So the vendor sisters organized a satyagragha (passive strike), occupying their places in spite of police orders.

SEWA filed a petition to the Supreme Court seeking social justice for the vendors and hawkers. After a two year delay, the vendors received licenses and were assured space in the existing market. *We are giving a useful service to city dwellers. We are respectable traders, through small. We are not to be treated as criminals. A new modem market is being built in consultation with SEWA for the vendors.

Defending Motherhood

Female agricultural workers have to work through the ninth month of pregnancy to earn the daily meal for their families. A women only comes home when she feels the labor pains and then returns to work within a week because she needs the money.

SEWA feels that women are providing for the continuity of society, so motherhood should not be seen as a burden that women alone have to bear. They went to an insurance company and asked for coverage for the women but were denied because women are considered a high risk. SEWA then started its own motherhood defense, the Maternity Benefit Scheme.

Mothers are provided cash for immediate expenditures, lost‑work pay, medicines and nourishment to replenish them after giving birth. The death rate among mothers has fallen.

Financial Services

Self‑employed women face two most common problems: They often have to rent their tools and they are short of money to buy supplies. They are vulnerable to exploitation because they frequently must borrow money at high interest rates in order to rent equipment and buy supplies.

But providing finances to the women was not simple. Banks were reluctant to give loans to women. Then the women's heavy schedule did not allow them time to reach the banks during banking hours. It became quite obvious that providing money from the bank was only the beginning. In December, 1973, SEWA decided to create a "bank of their own" where women would be accepted in their own right and not made to feel inferior. Four thousand women contributed share capital of 10 rupees each to establish the Shri Mahila SEWA Sahakari Bank (Women's Cooperative SEWA Bank). Since many of the women were illiterate and could not even sign their names, they used photographs instead of signatures as identification. In May, 1974, the SEWA Bank was registered as a cooperative bank.

Since then the bank has shattered the existing myths about banking with poor, illiterate women and proved to be a viable financial venture. At the end of 1984, SEWA Bank had 20,122 savings accounts (99 % of the holders were illiterate). The loan repayment rate is more than 98%. 'Me SEWA Bank and Credit Fund made available other support services: training in money management, counseling in purchase and marketing of goods, legal aid, maternal protection and life insurance. Through their saving accounts, the banks provide women a secure and exploitation‑free way to control their income.
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How Have Women In India Taken the Lead in Changing Their Status?

Worksheet 3: The Leadership Gap: A ChalIenge to Feminists

(Devaki Jain, Adapted from a speech given at the Sixth National Conference of the Indian Association for Women's Studies; Mysore, India, May, 1993. Reprinted by permission)

It is my hope that this conference will make a breakthrough, remove some of the road blocks that holds us back from providing our leadership to society and state, not only in India but the whole world. Or to put it another way, enable our creativity to play a role in global governance.

I would argue that there is an urgent need to search for a perspective for the women's movement. We are missing a theory to bind us all together. This theory has to develop from women's experiences in politics in the broadest sense ‑ within families, society and the economy. We must stop being fragmented and suspicious of each other.

From the beginning, we have been an organization of scholars and activists ... Our journeys as academics and grassroots workers have been deeply intertwined ‑ learning, complementing each other capabilities, differing politically but working out the differences. We have found an identity through our similar but different routes to working for and with women workers of the poor. .

... Are there special characteristics that make up women's behavior and that get reflected when women lead? Some suggested characteristics emerged ‑ non‑hierarchical, responsive, mediating, pro-equity. It is important to stress this difference as a necessary condition before we urge bringing more women into leadership ... Because I recognize the importance of caste and class differentiation, of religion‑bases differentiation, of other differentiations in this world, it is easy for us to think of our heterogeneity. And yet we come together? Why? Perhaps because we are an important force‑a power, a thrust.

It is for this reason that I am coming to the conviction that we give it a name ‑ and I would unhesitatingly call it feminism ... feminism is women's experience of dealing with political, economic and social issues; feminism is built on equality...
Exercise:

1. According to Ms. Jain, how can women fill the leadership gap in India? 

2. What are special characteristics of women which can help them change their status and that of other women?

3.     How does the joining of women's grassroots and academic work help to make them a force for change? Explain. Do you agree or disagree?
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